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Abstract

Pela and Gandong serve as cultural foundations that facilitate cohesion between Islamic and Christian
communities in Maluku, which occupy distinct geographical regions. This article intends to elucidate
the bond of brotherhood engendered by the Pela, or customary agreements, established between Islamic
and Christian villages in Maluku. Additionally, it will examine the manifestations of interreligious
harmony reflected in the construction of mosques and churches. This research employs a case study
methodology with a bounded system approach, focusing on the Pela relationship between Hitu Lama
village (Islam) and Galala village (Christianity). This relationship serves as a representative example in
illustrating the mechanisms of Pela in the context of mosque and church construction. Established in
1959, the Pela relationship between Hitu Lama and Galala villages reinforces brotherhood through
shared traditions and historical narratives that transcend religious divides. A notable example of this
collaboration is the joint construction of a mosque and church, which both communities regard as shared
properties. This research aims to contribute to strategies that bolster Maluku’s reputation as a laboratory
for harmony through the practice of establishing places of worship rooted in the Pela relationship. The
construction of mosques and churches represents a culmination of harmonious events and stands as a
model of the positive relations between Muslims and Christians in these two villages.
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Introduction

As a multi-religious country, Indonesia has a long history of interfaith relations marked by both
harmony and tension.! One of the main challenges is maintaining social cohesion amid religious
differences,” particularly between Muslim and Christian communities. In fostering harmony and
mitigating tensions, effective strategies based on local genius as social capital are essential.’> Through
this local genius, a model of tolerance is established, which Jeremy Menchik refers to as “toleration
without liberalism.” The established tolerance forms a shared consensus to coexist peacefully.’ The
strength of local genius as cultural capital has, in some cases, been effectively utilized as a force for
reconciling religion-based conflicts, as seen in Maluku (1999-2002).°
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One of Maluku’s key social assets in fostering peace is Pela and Gandong, two cultural concepts that
have long served as bonds between religious communities. Pela is a bond between two villages
established through historical agreements, often as a means of conflict resolution, while Gandong is
rooted in kinship ties, signifying shared ancestry. These traditions function as social mechanisms that
reinforce the idea that all people of Maluku are brothers and sisters, regardless of religious or ethnic
differences. Various studies highlight the crucial role of Pela and Gandong in post-conflict
reconciliation, strengthening communal solidarity, and serving as instruments for building social
harmony.’

Maluku is a meeting place of Islam and Christianity in Eastern Indonesia. The relationship between
Islam and Christianity in Maluku has been longstanding. Islam first entered the Maluku Islands through
North Maluku around 470 or 502 Hijriah (1077 or 1108 AD). Through Sultan Zainal Abidin of Ternate,
who came to power at the end of the 15th century, Islam entered the central Maluku region, especially
Seram Island, Ambon Island and Lease.® Christianity first entered Indonesia through a Catholic mission
led by the Portuguese in the 16™ century. The arrival of the Dutch (VOC) in the 17" century made the
Catholic mission stop and changed to a Protestant mission then spread massively in various regions in
central Maluku in the 18™ century.’ Currently, the populations of the two religions are nearly equal, and
their relationship is characterized by fluctuations between periods of harmony and conflict. The
competition for missionary efforts and the struggle for influence—particularly in the political realm—
has resulted in tensions between the two religions. Nevertheless, local cultural institutions have
established mechanisms that facilitate the reconciliation of both parties following instances of conflict.

The central Maluku region is a collection of autonomous regions called Negeri.'® The regions have a
continuous relationship of coexistence,'' even before Islam or Christianity entered the region. Conflicts
often occur due to issues of boundaries and struggles for resources and influence. After the entry of
religion, the conflict that occurred predominantly was interreligious conflict. However, through a strong
cultural approach, it succeeded in re-establishing peace between warring villages.'> The cultural
approach as a reconciliation mechanism is known as Pela and Gandong. The goal of Pela and Gandong
is harmony, unity in diversity, and embracing each other."?

Previous studies have explored Pela and Gandong as cultural mechanisms for fostering peace and
harmony in Maluku.'* Other research has examined the application of Pela values in social life, such
as ale rasa beta rasa” in Muslim-Christian village relations.!® Some studies highlight how Pela and
Gandong influence social reconciliation,!” character formation,'® and community leadership in
Maluku.!® Meanwhile, research on places of worship in the context of religious harmony has largely
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focused on issues related to their construction and the conflicts that arise from it.2® Some studies have
discussed the role of local genius in mitigating conflicts over places of worship, but they often view it
as a symbol of tolerance rather than an active mechanism for fostering social cohesion and harmony.?!.

This article offers a fresh perspective by examining the Pela relationship in fostering harmony between
Muslims and Christians through the symbolic role of places of worship (mosques and churches). Unlike
previous studies that primarily highlight Pela in the context of social relations or conflict resolution,
this article focuses on how the Pela institution is manifested in the construction of places of worship as
symbols of harmony.

A case study of Hitu Lama (Muslim) and Galala (Christian) villages on Ambon Island provides a
concrete example of how Pela functions in strengthening brotherhood through the joint construction of
mosques and churches. Academically and socially, this research is significant in revealing Pela and
Gandong as both social mechanisms and instruments for interfaith reconciliation. Practically, the
findings can serve as recommendations for fostering religious harmony in other conflict-prone regions
of Indonesia. Thus, this article presents a new perspective on Pela as a mechanism that not only
maintains social relations but is also physically embodied in religious spaces as monuments of harmony
rooted in local genius.

Methodology

This type of research is qualitative-explorative with a case study approach, a bounded system, which
sees mosques as cases in relation to Pela institutions as units that work on an integrative and patterned
system.”> This research emphasizes explanatory knowledge about the case studied. Mosques and
churches, as a fact, are explained in the parameters of the Pela relationship between Hitu Lama and
Galala.”® The cases of Pela Hitu Lama and Galala were chosen as representations to explain how the
Pela mechanism works in mosque and church buildings, thus further strengthening harmony between
the residents of the two villages of different religions. The duration of this research spanned a period of
14 days and was conducted during June 2023. The collection of field data took place in Hitu Lama
Village and Galala Village throughout this month.

Figure 1: Hitu Village
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Figure 2: Galala Village
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Both villages are situated on Ambon Island; however, they are governed under different administrative
jurisdictions. Hitu Village falls within the Leihitu District of Central Maluku Regency, whereas Galala
is incorporated into the Sirimau District of Ambon City. The data collection process involved
observational studies within the villages, with a particular focus on the establishment of the Jami Hitu
Lama Mosque and the Immanuel Gatik Church in Galala, which exemplify the harmonious coexistence
of the two religious communities. Structured interviews were conducted with a selection of key
informants who were purposively chosen from among the customary, religious, governmental, and
community elders, all of whom have firsthand knowledge of the historical relationships between Hitu
Lama and Galala. The selection of these informants was based on their expertise and experience relevant
to the research subject. Furthermore, a review of documents pertinent to the research themes, including
statistical data and records related to the construction of the Hitu Lama Mosque and Galala Church, was
undertaken. Data analysis utilized an ethnographic approach, providing a comprehensive description of
the research subjects along with their social contexts. The Jami Hitu Mosque and Galala Gatik Church
are examined in relation to the Pela relationship between the two villages, which serves as a critical
social framework. This analytical process aims to gain insights into the dynamics surrounding the
mosques, involving interpretations of the meanings, functions, and repercussions of the actions
undertaken by the respective communities.*

The data analysis process in this ethnographic research follows several key steps. It begins with data
collection, where information is gathered through observations, interviews, and documentation. Next,
data organization is carried out to structure the collected data for easier processing and analysis. Once
organized, the data undergoes coding, where key themes are identified, such as religious harmony, the
role of religious and customary institutions, or traditions related to building places of worship. This
coding process helps researchers recognize patterns within the data that align with the research
objectives.

Following this, a thematic analysis is conducted, in which the coded data is examined in depth to extract
the main themes relevant to the research questions. These findings are then mapped and structured
into a logical framework to provide a clearer understanding of the studied phenomenon. The next step
involves reporting on the research findings, where the analyzed data is compiled into a coherent and
structured report. Finally, a reflection and validation process is conducted to review and verify the
findings, ensuring their accuracy and reliability before finalizing the study.

Theoretical Framework: Pela-Gandong, as a Cultural Base Building Islamic and Christian Village
Cohesion

The concept of Pela represents a framework of cooperation that serves as a foundational cultural
element shaping the social dynamics between Muslim and Christian communities in Maluku. The term
“Pela” is derived from the word “pila,” which conveys the notions of unification and resilience,
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signifying both the act of bringing entities together and the intent to maintain integrity and cohesion.”
At the same time, the term “Gandong” conveys a meaning similar to the word “content.” In contrast,
the concept of “Pela” is established through a bond of allegiance that fosters a fraternal relationship,
whereas “Gandong” arises from kinship ties that result from genealogical similarities.”® In contrast to
Gandong, Pela represents a formal agreement established between two villages that previously lacked
any customary ties. This agreement is enacted in response to a significant event, thereby fostering a
sense of obligation and commitment between the involved parties.” There are two recognized forms of
Pela, which are deeply rooted in historical events. The first is known as Pela karas (hard), which
represents a formal agreement between two villages to conclude hostilities and establish peace. The
second form is referred to as Pela tampa sirih (betel place), which is initiated through minor events or
signifies cooperation between villages, often facilitating trade relations. The relationships established
through Pela and Gandong create a sacred bond of brotherhood among villages of differing religions.
Villages that cultivate Pela and Gandong connections are expected to collaborate in the development
of essential public facilities, including places of worship, educational institutions, traditional communal
houses (baileo), wells, and other communal projects.”®

The cultural foundation for the analysis of Pela and Gandong in this paper is based on Raymond
Williams’ theory, which conceptualizes the base as a dynamic process rather than a static entity. As
elements of cultural heritage, Pela and Gandong represent legacies from the past that continue to exert
significant influence on contemporary events.”” This is due to the recognition that culture extends
beyond mere “artistic monuments” and plays a significant role in shaping social relations.’® Pela is a
cultural tradition of the Maluku community that establishes a bond of brotherhood (referred to as
basudara relationship) among residents of different villages, irrespective of their religious affiliations,
be it Islam or Christianity.’

Pela and Gandong serve as foundational cultural elements that facilitate interaction between the Muslim
and Christian communities in Maluku. As cultural underpinnings, Pela and Gandong have significantly
influenced the social superstructure, encompassing aspects of social interaction, customary relations,
and the dynamics between adherents of Islam and Christianity. The bond established through Pela and
Gandong has fostered the principle of Moluccan brotherhood, encapsulated in the phrase “ale rasa beta
rasa,” which translates to “I feel what you feel”.*?

According to Frans Thomas, Pela has several key elements that can be used to understand interreligious
relations in Ambon and its relevance in fostering social harmony amidst religious plurality. Pela is a
tradition that involves a fraternal relationship between two parties (for example, two villages or two
families) from different religious backgrounds. The Pela tradition is usually based on principles of
mutual respect and assistance, despite differences in religion and beliefs. Typically, Pela is bound
through agreements or ties that strengthen the relationship between the two parties, often marked by
specific ceremonies or rituals.™

As a cultural foundation, Pela and Gandong became a strong valve of cohesion between two villages
of different religions. Keams and Forrest call the main dimensions of social cohesion: civic culture and
shared values.** In this context, Pela and Gandong reinforce a sense of community, reciprocal
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relationships, and social trust.** In the social praxis, it refers to Islamic-Christian relations to live
together as brothers based on customary values and institutions. Pela and Gandong are the social bond
between Muslim and Christian villages,*® that have forged a sense of shared fraternity between residents
of the two villages brothers.

During the significant conflict between Muslims and Christians in Maluku from 1999 to 2002, the
effectiveness of Pela and Gandong as a cultural foundation for fostering harmonious relations was
called into question.”” However, it is during this period of strife that Pela and Gandong effectively
served as a cultural cornerstone, leveraging suprastructural elements such as traditional bonds,
institutional frameworks, and the reconciliation of conflicts that transpired in Maluku.*®

In the aftermath of the conflict, Pela and Gandong were revitalized as a cultural foundation aimed at
reinforcing solidarity and brotherhood, thereby mitigating the potential for future conflicts and acting
as a safety valve against disputes.* Post-conflict, the cultural principles embodied by Pela and Gandong
have proven efficient as a traditional basis for promoting justice, emphasizing not only distributive
justice but also restorative justice.** Furthermore, Pela and Gandong serve as a poignant reminder of
the enduring brotherhood between Muslims and Christians in Maluku, exemplified through
collaborative endeavors, such as the joint construction of mosques and churches.

Mosques and churches in Pela and Gandong serve not only as sacred symbols for Muslims and
Christians but also as shared spiritual sites for both communities. Religion functions as a value system
that governs various aspects of life,*! rendering places of worship as tangible representations of the
unique sacred symbols inherent to each faith. Consequently, conflicts may frequently arise concerning
issues related to these places of worship. However, Pela and Gandong, as cultural foundations, play a
crucial role in moderating religious perspectives on these matters. In the spirit of Pela and Gandong,
Muslims engage in the construction of churches, while Christians contribute to the establishment of
mosques, whether through labor or financial support. Thus, Pela and Gandong promote a culture of
religious moderation, which is increasingly pertinent given the significant influence of religion in
multiple facets of life.*?

Hitu Lama and Galala: From Belang to Pela

The Pela agreement between Hitu Lama and Galala was established on May 19, 1959, and is
commemorated by a monument erected in Galala. This agreement, known as Pela tampabetel, signifies
the absence of conflict between the two villages and serves as the foundation for their relationship. The
rapport between the inhabitants of Hitu Lama and Galala has been cultivated over an extended period.
A significant event leading to the Pela agreement was the boat race, or belang, which took place in early
1959. Prior to this race, a solid relationship had already been formed between the two communities.
This historical context is further corroborated by Wem Joseph, a 78-year-old elder from the Galala
community, who witnessed the Pela agreement in 1959 and shared his insights during an interview
conducted on June 5, 2023, in Galala:

Good relations between the people of Galala and Hitu Lama have been established for a
long time, and our ancestors often went to Hitu to catch fish and buy some produce from
there. Similarly, the people of Hitu Lama often stop at Galala when going to Ambon City.
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In the past, when it was evening, there was no car to take them back to Galala. The Hitu
people make the bridge in Galala a place to rest and even stay overnight if they don’t get
a vehicle home. Galala people used to come to bring them drinking water; among them,
some took baths in the houses of Galala people. The Hitu Lama people, who often
participate in belang competitions, often tether their belang at Galala Beach. This triggered
the fraternal relationship between the people of Galala and Hitu Lama. Until early 1959,
at that time, Colonel Herman Pieters, Commander of the Pattimura Military Regional
Command, held a belang competition between villages on Ambon Island and its
surroundings, in local terms called Arumbae Gurabae. The people of Galala are interested
in seeing the belang of Hitu Lama that are good and can run fast. Hitu Lama always wins
if there is a belang race. Therefore, the people of Galala asked the people of Hitu Lama
also to make belang like they had to be used during the race. After the belang was
completed, Hitu Lama did not want to accept money as payment for making the belang.
The king (village head) of Hitu Lama at that time, namely Arsyad Pelu, told the head of
Galala village, Esau Jorris, that the belang became a symbol of brotherhood between Hitu
Lama and Galala. Finally, the two leaders agreed to strengthen the fraternal relationship
between the two by appointing the Pela, which was inaugurated on May 19, 1959. 1
witnessed the historic event when I was a teenager and danced during the ceremony of
taking the oath.

Prior to the swearing-in ceremony, a minor incident occurred during the belang training on the eve of
the race. While one of the belang personnel from Hitu Lama was rowing, a splash of water inadvertently
reached the Galala individuals who were positioned on their belang. This resulted in a dispute that
nearly escalated into a physical confrontation; however, the situation was swiftly defused in light of the
longstanding amicable relations between the two villages. The fraternal bond formed through
significant community engagement between Hitu Lama and Galala, which culminated in the
establishment of the Pela oath between the two villages, was articulated by Salhana Pelu, the village
head of Hitu Lama (interview, 03/06/2023, in Hitu Lama):

The good relationship between Hitu Lama and Galala has long been established since our
ancestors. The peak was during the belang race held by the Pattimura Military Regional
Command, whose commander at that time was Colonel Herman Pieters, who was also a
native son of Ambon Island. In every belang race, the Hitu Lama is often the champion
because the belang of the Hitu Lama are famous for running fast. Galala people themselves
are not new to the sea; they are used to the sea and their physique is also quite good. Before
the race, when the Hitu Lama team was training, there was a small event that had caused
a misunderstanding, namely when the paddle pedaled by the Hitu Lama team caused a
splash of water that hit the Galala team. There was a dispute, but it was finally successfully
reconciled by community leaders. The Galala people then asked the Hitu Lama people,
why are your belang good and can run fast? Driven by that curiosity, they then asked the
Hitu Lama people to make belang like the Hitu Lama had. When the belang ordered were
finished, my grandfather, who was then the head of Hitu Lama village, namely Arsyad
Pelu, did not want to accept the belang payment money from Galala. However, he
requested that the two villages establish a brotherly relationship in a bond, which later
formed the Pela relationship that continues to this day.

In relation to the symbol representing the Pela agreement, which took place on May 19, 1959, Abdullah
Pelu, an 80-year-old elder from Hitu Lama and a witness to the event, provided an explanation during
an interview conducted on April 6, 2023, in Hitu Lama:

At the time of taking the oath of the Pela there is no agreement in writing; there is a
customary agreement. The agreement was symbolic, namely biting fingers between the
leaders of Hitu Lama at that time, namely Arsyad Pelu and Esau Jorris from Galala. Biting
each other’s fingers is a symbol that between the two taking care of each other in the name
of brotherhood.
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The Pela tradition serves as a powerful symbol of brotherhood that transcends religious boundaries,
fostering social solidarity through cooperative efforts in the construction of public facilities and active
participation in each community’s religious celebrations. For instance, the residents of Galala will come
together to assist in repairing the king’s house or renovating the synagogue and other public facilities
when such events occur in Galala. Conversely, when activities are held in Hitu Lama, the community
of Galala will similarly offer their support in the spirit of the Pela alliance.

Annually, during the Christmas holiday, residents of Hitu Lama visit Galala, while during Eid al-Fitr,
individuals from Galala reciprocate by visiting Hitu Lama. Each citizen of Hitu Lama is assigned
adoptive parents, referred to locally as mama piara or father piara in Galala, and vice versa. These
adoptive parents serve as hosts during visits. According to Wem Joseph, the term mama piara emerged
among the communities of Hitu Lama and Galala following the Pela agreement of 1959, which
facilitated increased interactions between the two villages.

To ensure the continuation of the Pela relationship and to instill an appreciation for this bond in future
generations, a Panas Pela event is organized every five years. This event is designed to reinforce the
fraternal connections that have been established over time, serving to strengthen the relations between
the two villages that share the traditions of Pela and Gandong.* The Panas Pela event serves to
commemorate the Pela oath established by our ancestors, as well as to reinforce the fraternal
relationship that has developed between the two villages. Activities associated with Panas Pela
encompass communal feasting, specifically the sharing of patita, along with various forms of folk
entertainment that engage the community.** The last Panas Pela event between Hitu Lama and Galala
was conducted on October 20, 2015, in Galala Village. The subsequent Panas Pela was originally
scheduled for 2020; however, it was postponed due to the COVID-19 pandemic, with Hitu Lama
designated as the host for the rescheduled event.

The relationship between Hitu Lama and Galala is characterized by a brotherly bond that has naturally
developed through sustained interaction, culminating in the tradition of the belang race. This event
exemplifies a model of community cohesion among two villages with differing religious backgrounds,
demonstrating that such unity can arise from simple interactions and events. In the context of Maluku
society, the belang race serves as a symbol of affection and an inspiration for harmonious cohabitation
among diverse groups.

This sentiment is particularly evident in the communities of Hitu Lama and Galala, where the belang
serves not only as a backdrop but also as a symbol of the enduring brotherhood that is preserved in the
collective memory of both villages across generations. The significance of this event fosters strong
communal bonds that transcend religious differences. The belang race has not only reinforced the
identity of Hitu Lama and Galala but also facilitated deeper social interactions and collaborations,
including matters of religious significance, such as the construction of synagogues and the celebration
of various religious holidays.

The Panas Pela between Hitu Lama and Galala reflects a commitment to maintaining a fraternal
relationship within a simple framework. This simplicity, however, underlines a profound dedication to
nurturing a spirit of brotherhood that is intended to endure among future generations, regardless of
existing differences, including those pertaining to religion.

The most significant test of the Pela and Gandong relations in Maluku occurred during the extensive
religious conflict between 1999 and 2002. The communities of Hitu Lama and Galala became embroiled
in the divisive atmosphere, aligning themselves with their respective religious factions. Despite the
intensity of the conflict, the fraternal ties between the two communities remained intact. According to
Salhana Pelu, the prevailing conflict hindered their ability to engage in open relations with Galala.
However, both communities continued to communicate and exchange information, demonstrating a
commitment to preserving their relationship even under duress. Notably, they refrained from direct
confrontations, choosing instead to keep their interactions mutually respectful. This situation illustrates

43 Anju Nofarof Hasudungan, “Panas Pela of Education: Desegregation of Muslim and Christian Post-Reconciliation at SMPN 4 Salahutu
Liang and SMPN 9 Ambon,” Simulacra 3, no. 2 (2020): 230.

4 Jenny Koce Matitaputty and Ida Masinay, “The Ceremonial Procession and Meaning of Makan Patita in Negeri Oma - Maluku,” Society 8,
no. 2 (2020): 304.
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the limitations of Pela as a social mechanism in the face of larger political forces. Although the bonds
of Pela were upheld during these tumultuous times, they proved insufficient to fully mitigate the
involvement of both villages in broader societal tensions.

Embodiment of Pela in Mosques and Churches

The Pela bond serves as a fundamental cultural framework for fostering social structures in
intercommunity interactions between two villages connected through Pela relations. This bond,
established by the ancestors of the Moluccans, aims to cultivate brotherhood and mutual support across
various aspects of life.*’ Pela presents the spirit of gotong-royong, which, in practice, Indonesians gain
an understanding of belonging, mutual support, and cohesiveness that underscores the high value of
solidarity with the community.*® The culture of gotong-royong in the traditions of Indonesian society
fosters togetherness as well as plays an important role as a force that unites differences in society.!’
Gotong-royong is exemplified through the practice of cooperation that emphasizes mutual reliance
among individuals. In the cultural context of Maluku, this tradition is referred to as masohi. Technically,
masohi denotes collaborative efforts that engage various elements of society in a collective task.
Furthermore, masohi serves as a manifestation of the values inherent in Pela-Gandong. In this context,
Pela represents the cultural foundation guiding interactions between two villages that are bound by a
mutual agreement, while masohi acts as its superstructural implementation.

The attachment of Pela to masohi culture as its superstructure reflects the nature of nahulima, which is
a sense of belonging in communal shared responsibility.* When the Pela brother organizes an event,
he plays a pivotal role in facilitating both energy and material support. The invocation of Pela has
become a deeply entrenched tradition, prompting residents from surrounding villages to converge upon
the Pela brother’s village when a community project is initiated, particularly in the case of public
facilities, including a synagogue. Each individual contributes according to their abilities, whether
through financial support or manual labor, without the imposition of strict regulations governing
participation. This communal effort is wholly motivated by a shared recognition of their connection to
Pela as a foundational cultural element. Ikbal Pelu, the secretary of Hitu Lama village, elucidates this
dynamic during an interview conducted on April 6, 2023, in Hitu Lama:

The Pela relationship makes kinship that lasts for generations to our generation. We came
to help build the church in Galala, because there is a relationship that is embedded as
brothers. We (Hitu Lama and Galala) feel that there is a connection with each other, so our
Pela’s brother’s life is our one too, even though we have different beliefs.

The implementation of Pela is rooted in a masohi or gotong-royong culture that ultimately gives rise to
relics reflecting historical significance for future generations. Every public facility constructed through
initiative and non-governmental funding is ensured to encompass the active participation of both Pela
and Gandong brothers. These public facilities thereby transform into historical “monuments” that
embody the bonds of brotherhood with individuals from other villages who share these Pela or Gandong
relationships. This is exemplified by the Jami Hitu Mosque and the Immanuel Gatik Church located in
Galala. Both structures serve as “monuments” symbolizing the strong brotherhood established through
Pela ties between the villages of Hitu Lama and Galala, despite their differing religious affiliations.

In 1962, the residents of Hitu Lama initiated plans to renovate their mosque, which had previously been
a simple surau, into a more contemporary edifice. Upon learning of this initiative, a prominent figure
from Galala facilitated a connection between the construction committee and an architect residing in
Mardika Ambon, known as Maruanaya. Notably, the architect was an Ambonese Christian who
undertook the design of the mosque. The construction process unfolded in stages and spanned several
years, during which both manpower and materials were willingly contributed until the mosque’s
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inauguration in 1965. Controversy arose regarding the shape of the mosque’s roof, which was perceived
to resemble a cross when viewed from above. Initially, the Hitu community did not contest this design;
however, amid the conflict in 1999, the roof was subsequently modified to eliminate this cross-like
appearance.

Salhana Pelu, the head of Hitu Lama village, has addressed the speculation regarding the design of the
mosque’s roof, which some perceive to resemble a cross. He emphasized that such interpretations stem
from personal perception rather than any intentional design. Consequently, the residents of Hitu Lama
have chosen not to engage with these rumors. The mosque’s roof was altered during the period of
religious conflict in 1999, resulting in its current form. The Hitu Mosque, like several other mosques in
Maluku, serves as a testament to the robust historical connections established through Pela and
Gandong relationships with neighboring Christian communities. In addition to its relationship with
Galala village, Hitu Lama shares a Gandong bond with Nusaniwe village, also a Christian community.
Both of these villages significantly contributed to the construction of the mosque.

In mid-2016, residents of Galala and Hatiwe Kecil villages planned to renovate the Immanuel Gatik
Church, which is situated between the two communities. The congregation encompasses members from
both villages, with Galala maintaining a Pela relationship with Hitu Lama, while Hatiwe Kecil is linked
through a Pela relationship with the neighboring Hitumessing village. The inhabitants of Hitu Lama
and Hitumessing actively participated in the church renovation by providing labor and materials over
the course of four years. Furthermore, the village leaders of Hitu Lama and Hitumessing participated in
the groundbreaking ceremony on June 12, 2016. The majority of the construction materials, particularly
timber, were sourced from Hitu Lama and Hitumessing. The church structure features twelve pillars, all
of which were constructed with the assistance of these two villages, recognized for their Pela ties. The
contributions of Hitu Lama and Hitumessing are inscribed on the two front pillars of the church, denoted
respectively.

Wem Joseph, the chairman of the church construction committee, noted that material support from Hitu
Lama was transported using twenty trucks. Nearly the entire population of Hitu Lama provided
manpower, particularly during critical phases of the renovation, such as the demolition of old structures
and the casting of the new church building. Ikbal Pelu, the village secretary of Hitu Lama, recounted
these significant contributions made by the community:

Around 2016, the demolition and rehab of the Gatik Church in Galala Hatiwe Kecil was
carried out. When the demolition of the church building at that time the whole community
from Hitu Lama came to help. Our community helped demolish the old church building,
even to the first level of construction, we were fully involved. Until the process of laying
the first stone, the village chief from here also laid the first stone as a sign of respect. At
the inauguration of the church on December 24, 2020, one day before Christmas, we were
also invited. Because at that time, it was still in the atmosphere of the Covid-19 Pandemic,
only representatives from the village were present; at that time, the Governor of Maluku
was present to inaugurate the church.

The community perceives their participation in the construction of places of worship as a manifestation
of brotherhood grounded in traditional bonds, specifically the concepts of Pela and Gandong. The
involvement of the Christian community from Galala in the establishment of the Hitu Mosque,
alongside the reciprocal engagement of the Hitu community in building the Galala Gatik Church, is
regarded as a customary duty—an inherent outcome of the Pela bond that exists between the two
villages. The Jami Hitu Mosque and Galala Gatik Church serve as tangible representations of Pela,
highlighting the harmony that exists between religious entities in Maluku. The relationship embodied
by Pela, as evidenced in the construction of both mosques and churches, illustrates the cohesion among
religious communities in Maluku, which is fortified by cultural strength, with Pela serving as the
foundation of their culture and the masohi tradition as the superstructure.

The Pela relationship promotes a sense of harmony through culturally-based communal connections
and exemplifies a model of pluralism at the local level within the Moluccan community. Pela culture
underpins a framework that fosters an awareness of pluralism, epitomizing pro-existence attitudes
amidst diversity. The active involvement of the Hitu Lama Muslim community in the construction of
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the church in Galala, as well as the full participation of the Galala community in erecting the mosque
in Hitu Lama, illustrates the resilience of culture that surpasses religious divisions. Through the ethos
of Pela, solidarity, unity, and harmony are manifested within religious spaces, symbolized by both
mosques and churches. Ultimately, the Pela culture instills a consciousness of public ethics that
facilitates comprehensive community engagement, allowing for the realization of harmony amidst
differences,*’ Hitu Mosque and Galala Church are living proof of this.

The concept of Pela, as it pertains to the construction of houses of worship—specifically mosques and
churches—holds significant value within the cultural framework of the Moluccan people. This practice
reflects a community-driven model for fostering harmony, rooted in the collective desire to ascribe
meaning to their historical journey. The tradition of collaboratively building mosques and churches
embodies a social process that has historical resonance, serving as a continuous reminder of the
importance of cultural awareness in promoting collective spirit and strength in improving social
relations.

At this intersection of cultural and religious expression, the societal framework emerges, showcasing
the intricate relationship between traditional customs and social organization. Mosques and churches
stand as sacred symbols representative of their respective faiths, and warrant examination in the context
of Pela. It is noteworthy that the construction of these houses of worship can often precipitate
interreligious conflict. However, through the bond of Pela, the dual efforts in constructing mosques and
churches become emblematic of exemplary practices, illustrating the potential for harmonious relations
between Muslims and Christians from distinct villages.

Conclusion and Remarks

The fraternal relationship established through the Pela connection between Hitu Lama (Islam) and
Galala (Christian) villages in 1959 exemplifies a model of interreligious brotherhood in Maluku. This
Pela relationship emerged as a reconciliatory effort following a minor conflict, which was mitigated by
a boat race that united the two distinct religious communities. The Pela relationship fosters intimate
interactions grounded in cultural and historical ties that transcend religious divides. The camaraderie
cultivated through Pela plays a significant role in moderating religious perspectives and attitudes in
interreligious interactions. This relationship is manifested in the establishment of both mosques and
churches within the villages. Traditionally, the residents of Hitu Lama view the Immanuel Gatik Church
as their place of worship, while the Galala community identifies with the Jami Hitu Lama Mosque. Both
the mosque and church serve as symbols of a shared cultural custom, having been built collaboratively.
The Pela connections between Hitu Lama and Galala, along with the physical embodiment of Jami Hitu
Mosque and Immanuel Gatik Church, represent a cultural construction of harmony between Islamic and
Christian communities in Indonesia, particularly within Maluku.

The cultural significance of Pela (and Gandong) within Maluku functions as a vital cultural capital for
promoting religious moderation, a goal that is currently being actively pursued by the Ministry of
Religious Affairs of the Republic of Indonesia. The Pela mosques and churches exemplify local
traditional practices that possess significant value in reinforcing Maluku Province’s initiative as a
laboratory for interreligious harmony. Pela culture serves as a foundational element that bolsters
harmonious interreligious relations in the region. This research aims to contribute to the fortification of
Maluku’s program as a harmony laboratory, necessitating cooperation from both the Maluku Provincial
government and the administrations of Central Maluku Regency and Ambon City. The findings of this
study will lead to programmatic recommendations or strategies designed to enhance Maluku’s role as a
laboratory of harmony, utilizing best practices associated with the construction of Pela and Gandong-
based houses of worship. It is essential to note that the limitations of this study pertain to its narrow
focus on the cases of Hitu Lama and Galala, which may not allow for generalizable conclusions
applicable to other regions exhibiting different social dynamics. Furthermore, the exploration of
policymakers’ involvement in this research requires additional examination to ascertain the level of
governmental support for the implementation of the Pela-Gandong mechanism as a model of harmony.
This study predominantly employs a qualitative approach, underscoring the necessity for quantitative
research to systematically assess the efficacy of Pela and Gandong in promoting social harmony.
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